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Why Did G-d Allow the Holy Temple to be Destroyed?
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The Shabbat before Tisha B'Av is called "Shabbat Chazon" (vision), for on that day, as Rabbi Levi Yitzchak of Berditchev explained, a glimpse of the Third Holy Temple is given to every Jewish soul, affording it strength and sustenance. Following the week's regular Torah portion (Devarim), the "Vision of Isaiah," a prophecy about the Temple's destruction, is read in the synagogue. Oddly, the word "vision" is used in connection to both the destruction of the Temple and its rebuilding.


About the destruction, our Sages declared, "A lion (Nebuchad-nezzar) came in the month whose sign is a lion (Av) to destroy Ariel ('the lion of G-d'--the Holy Temple), so that a lion (G-d) will come in the month whose sign is a lion and build Ariel." Once again we find the same word--"lion"--referring to both the destruc-tion and the rebuilding of the Temple. What can we learn from this?


In order to understand the connection between the two, let us examine the true nature of the destruction. Our Sages explain that G-d Himself observes the Torah's 613 mitzvot. But if so, how could He have destroyed His Holy Temple, when we are expressly prohibited from razing a synagogue or place of worship? It is also forbidden to wantonly destroy an object of value. Why, then, did G-d allow His dwelling place on earth to be demolished?


One cannot explain the destruction and the subsequent 2,000- year exile by saying that the Jews lost their right to the Temple because of their misdeeds, for instead of destroying the Temple, G-d could have hidden it away as He did the Sanctuary, for such a time as the Jews would merit its return.


Rather, the only instance in which it is permissible to tear down a synagogue is when one wishes to build an even more magnificent edifice on the same site. It follows that the destruction of the Holy Temple also fell into this category. The Second Temple was destroyed only because G-d wanted to build the Third and most exalted Holy Temple--the one that would stand for eternity.


The inner purpose of the destruction, therefore, was solely to rebuild. That is why the Midrash relates that "the redeemer of Israel" was born at the moment the Temple was destroyed: from that moment on, the true objective of the destruction--the Redemption and the building of the Third Holy Temple--could begin to be realized.


It is for this reason that our Sages used similar words to refer to both the exile and the redemption, for just as the Temple's destruction was an integral part of its rebuilding, so, too, is the exile an integral part of the Final Redemption and the coming of Moshiach, may it happen speedily.

Reprinted from the Parshat Devorim 5753/1993 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization in Brooklyn, NY.

Rabbi Yisroel Reisman

On Parshas Devorim
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Rabbi Yisroel Reisman

As we prepare for Shabbos Chazzon falling this year on the 9th of Av, Shabbos Parshas Devarim. How very appropriate for Shabbos Chazzon, Parshas Devarim begins with Mussar. As Rashi says in 1:3 (למיתה סמוך). Prior to his death Moshe Rabbeinu gives Mussar to Klal Yisrael. He gives them Mussar about the things that they had experienced, the Aveiros that they did in the Dor Hamidbar.

I saw a Gevaldige Kasha in the Mishnas Reb Aharon. He asks, Moshe Rabbeinu had to give Mussar, for the last 38 or 39 years every Tisha B’av people went into their graves and 15,000 Jews died every Tisha B’av because of the Cheit Hameraglim. They saw it, they knew it. There were many Jews sitting Shiva for a week after Tisha B’av. The Kasha is, you have to give Mussar, you have to give Tochacha, what bigger Mussar is there than that?


The answer is an important Yesod. No matter what it is that should shake you up, that won’t shake you up. In Yiddish they say Mir Vaint Zach Tzu. You get used to things. Even things that should change you, that should influence you, that should be Mashpia, the first time it shakes you up, then a human being gets used to anything. When you get used to things that should influence us, that should make an impression on us and they don’t. Even though 15,000 Jews went into their graves and were not getting up in the morning, every Tisha B’av year, after year the feeling, the Hergish is also something that wears off.


To me this comes to mind in our days, in our lifetime the most. An incredible thing that is happening all around us that we don’t take notice of. HKB”H told us through Moshe Rabbeinu thousands of years ago, the Neviim came later and they reiterated. That Mikeitz Hayamim HKB”H will gather Jews Mai’arba Kanfos Ha’aretz and bring them to Eretz Yisrael. The Yidden will come back to the land of Israel from the four corners of the world. Open your eyes, this ancient Nevua which did not take place for thousands of years is taking place before our eyes. It seems that every decade from another part of the world Jews are brought to Eretz Yisrael by one or another usually political events that takes place.


We have seen in my lifetime, in the 80’s with the overthrow of the Shah in Iran, Iranian Jews coming. In the 90’s Jews from Russia coming, Jews from Ethiopia coming. We see now Jews from France and other European countries coming to Eretz Yisrael in large numbers. It is an incredible Kiyum Hanevua. It should shake us up. It should wake us up to the special time we live in. It should awaken in us a yearning when Tisha B’av comes, for the Bais Hamikdash and Moshiach, it is so close you only have to deserve it. Mir Vaint Zach Tzu. They are Tzu Gevoint to anything that happens. We should be influenced.


There is another Rashi here in the beginning of the Parsha. Rashi says that Moshe Rabbeinu gave Mussar Somech L’misaso like Yaakov Avinu. Yaakov Avinu also gave Mussar to Reuvain Somech L’misaso. Rashi says incredibly, that as long as Yaakov was not close to death he did not give Mussar to Reuvain. Maybe Reuvain would defect and go over to Eisav. So he didn’t want to give him Mussar.


In the Sichos Mussar in Devarim (Taf Shin Lamed Gimmel), he asks an extraordinary Kasha. The Gemara says in Maseches Shabbos 55b (19 lines from the top) Reuvain didn’t sin the way the way it seemed in Pashut Pshat in the Posuk through Znus. Reuvain sinned in that he was Tovei’a, he demanded in the the honor of his mother and without permission moved his father’s bed into his mother’s tent. 


On Reuvain’s Madreiga that was a sin. The Tochacha/Mussar on such a sin Shema Yeilach L’tzad Eisav? What is the Pshat in Rashi? It is a Davar Pele! The Kasha is a very strong Kasha.


It is not so clear what Rav Chaim Shmuelevitz is answering. He goes off into a discussion of Tochacha and Yiush. Let me tell you what I think he means and you look at it and form your own opinion. Human beings by nature like things that are clear, that are black or white. We like clarity. We don’t like to weigh two sides of an issue. It is much more satisfying to deal in absolutes. This is Treif, you cannot eat it period. We can deal with that.


If it is a food which is Tov L’hachmir that it is better not to eat, we have a hard time with that. When things are grey it is a struggle. We like absolutes and we tend to shy towards absolutes even when it is not called for. We see this very often. When people have friction with a friend instead of working it out they just walk away from a friendship. It is easier to deal with absolutes and say I don’t want to have anything to do with him. 


Even an Avla. It is much easier than to weigh things, maybe he is right maybe he is wrong. Even if he is wrong let’s fix it up. Absolutes are easier especially when you can couch the absolutes in terms of a Frumkeit. Absolutes are easier. When you give someone Mussar even on a small thing, there is a certain sense of disappointment, of Yiush. That sense of disappointment causes people to do extreme things. 


I remember once that Rav Pam once asked me to tell one of the Bachurim in the Yeshiva who was a Yasom who was Davening for the Amud to tell him that there are a couple of words in Chazaras Hashatz he pronounces incorrectly. I did it.


His response was, what? Rav Pam said that? I am not Davening for the Amud anymore when Rav Pam is in Yeshiva, let my brother Daven. I will Daven at the Minyanim that he is not there. So now 40 years later he is still mispronouncing those words. It is much easier to say let me walk away from it rather than to have to try to work things out.


Even Reuvain B’madreigoso, there is a fear that Reuvain would say nothing doing. Mussar, I am walking away from it. What a powerful lesson. We hear Mussar. People criticize or correct us, we take it personally. We shouldn’t. If you are going to an interview and someone says your tie is crooked you say thank you and you fix your tie. You have to take things as they are intended, sometimes better than they are intended. Take them correctly. Two important thoughts how a human being is Tzu Gevoint, you get used to things and how human beings react harshly to Mussar.
Reprinted from the Parshas Devorim 5777 email of Rabbi Yisroel Reisman.

Disaster and Rebirth

By Rabbi Berel Wein
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The remarkable lesson of the Jewish commemoration of the destruction of our Temples many centuries ago is not only that this commemoration continues to pain us but that, ironically, it almost unexpectedly provides us with hope and fortitude for a brighter future.


This fact is emphasized to us in the statement of the Talmud that the time of the Messiah began on the day that the Temples were destroyed. Most nations of the world do not commemorate the days of their defeat. It is days of conquest and victory that are usually celebrated.


Those nations and empires that once conquered us and exiled us from our own land have long ago passed into the dustbin of history. The Babylonian empire and later the Greek and Roman empires are no longer around to commemorate their day of seeming triumph over us. They are remembered only by those who they conquered while the conquerors themselves have passed from the world scene.


At first glance this would seem to be incredibly ironic. Nations attempt to forget and not to allow recall of times of disaster and defeat. But it is the Jewish people that have kept the memory of our enemies alive and fresh in our minds and hearts, and on our calendar over the ages. Remembering that we are bidden to erase the memory of Amalek from our midst has served to constantly remind us of its presence in the world and of the danger that it still poses to us and to civilization generally. Apparently, it is only by remembering our enemies that we are able to truly erase their legacy from our people and the world generally.


One of the great rules of history is that there are no comebacks. However we also know that there are exceptions that exist to every rule. The exception to this rule was and is the survival and existence of the Jewish people. Commemorating the day of our defeats and disasters is again paradoxically the method of preserving our hopes and commitments to rebuild ourselves and our homeland.


I remember that as a child growing up in my father's synagogue in Chicago that on the afternoon of the ninth of Av an appeal for funds to support the fledgling and struggling institutions then being created in the Land of Israel. As a child, I then thought that it was rather incongruous for this to take place on that day of mourning and sadness.


Yet now I realize the genius of that custom, for it contains within it the secret of our survival and the understanding of the miraculous rebirth of the Jewish people over the past century. Matching all of the miracles that constitute the natural world of the planet that we inhabit is the miracle, unending and inexplicable, of the survival of the Jewish people over all of the millennia of our exile and in spite of disasters which have constantly befallen us. One has to be almost willfully blind and spiteful to be able to ignore this singular event in all of world history.


The rabbis have taught us that the ninth day of Av is destined to be a holiday and a day of rejoicing. It will be a day of vindication and of confirmation of our history and destiny. As such, even when it still is a day of mourning and sadness it already contains the seeds of its future greatness and hope.


Jews always viewed this day of sadness and near despair as being a day of renewal and a foundation for rebuilding our world, our land and our mission. No penitential prayers are recited on his day because of this nucleus of hope that the day contains within it.


The rabbis taught us that those who mourn for Jerusalem witness its rebirth and restoration. The idea here is that those who truly mourn and care for the welfare of Jews immediately see the beginning of the restoration of Jerusalem and the Jewish people to greatness and prosperity. So, in a strange way, it is a day of mixed emotions and different vision – one of a difficult and troubled past and the other of a more glorious and meaningful future.


The observance of the fast day may weaken us physically but it is meant to strengthen us emotionally and spiritually. The Shabbat immediately following the ninth of Av already brings us comfort and hope. Our generation, one that has seen wondrous events, surely will be privileged to gain hope and commitment from this day of disaster and destruction.

Reprinted from the Parshat Devorim 5777 website of RabbiWein.com

The Lost Art of Rebuke

By Rabbi Eli J. Mansour
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Sefer Debarim records Moshe's final words to Beneh Yisrael before his death. Not everything he says in these discourses is pleasing to the ears. To the contrary, this Sefer contains some scathing rebuke and criticism of the nation's mistakes during their years of travel in the wilderness.


Judaism does not subscribe to the "live and let live" philosophy of the modern world, the notion that every person should focus only on what he does, and what others do shouldn't concern him. Rather, we believe in the principle of "Kol Yisrael Arebim Ze La'ze" - all Jews are each other's guarantors. We all bear the responsibility to tell our fellow Jew when he does something wrong and try to steer him in the proper direction. 


This is part of our obligation toward one another. So important is this Misva of rebuke, in fact, that the Gemara in Masechet Shabbat (55) establishes that the Sadikim are held accountable for the sins of the wicked if they fail to administer rebuke. If a person is in a position to help his fellow correct his behavior but fails to do so, he shares in that person's accountability for his wrongdoing.


Of course, there are a number of critical guidelines that must be followed when it comes to Tocheha (rebuke). For one thing, the Sages teach that "just as there is a Misva to say words that will be heard, similarly, there is a Misva not to say things that won't be heard."  If a person has reason to suspect that his words will fall upon deaf  ears, then he should remain silent and not offer any criticism.  
Indeed, Moshe begins Sefer Debarim by making only brief, subtle references to the people's sins. The Alshich (1508-1593) explains that Moshe wanted to "test the waters," to see how the  people would react to his criticism. He did not want to offer criticism if the people would resist and resent it. It was therefore only after he saw they were eager to hear his words that he continued and spoke directly and even harshly about their wrongdoing.


Secondly, the purpose of criticism is, and has to be, to help the person change his conduct. Rebuke is not about venting one's anger. A person must never offer criticism so he could feel good about himself and enjoy the satisfaction of "ripping into" a fellow Jew. He must speak solely for the purpose of influencing the individual to improve, and his words, timing and intonation must be geared toward that purpose. One must ensure to speak only in the proper manner, tone and time, so that his words will achieve their desired result, rather than breed resentment and hard feelings.


Finally, we all must remain open and accepting of criticism from our peers and leaders. Imagine that a person stops at a gas station and asks the attendant how many miles remain to his destination, and the attendant tells him that he is headed in the wrong direction. Would the driver grow angry and resentful toward the attendant for telling him he's making a mistake, or would he thank him for pointing him in the right direction?

This must be our attitude when it comes to criticism. When our friends or Rabbis observe a mistake that we made or are making, we should thank them for pointing us in the right direction, for showing us that we are going the wrong way. If we want to grow and improve, we must accept criticism as an opportunity to correct our mistakes and become better people and better Jews.


The Vilna Gaon (Rabbi Eliyahu of Vilna, 1720-1797), one of the greatest Sadikim and Torah scholars of the last few centuries, would invite the Maggid of Duvna to give him rebuke.  He valued the importance of criticism to such an extent that he made a point of bringing somebody to criticize him.


Criticism might not be pleasant to hear, but it is something that we have to hear. We must not resent friends and Rabbis that tell us what we're doing wrong; we must instead listen eagerly and welcome the opportunity it affords us to grow and improve.

Reprinted from the Parshat Debarim 5669 email of the Weekly Parashat Insights of Rabbi Eli J. Mansour.

Rav Avigdor Miller on

The Laughing Child
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QUESTION: When I tell my little child to thank Hashem for being healthy and having two feet, he looks at me like I just fell off the moon and he laughs. How should I deal with that?

ANSWER: It's not only your child. When you tell it to your sixty year old brother, he'll also laugh. I'm afraid to say that even some people with long coats and long beards will laugh as well. He might be polite enough not to laugh, but in his heart he's laughing. In his heart, he's not thinking about thanking Hashem. Nobody thinks about thanking Hashem! Do you know why? I'll tell you a secret. They don't believe in Hashem. Even for the frum Jew, it's only a word in the siddur. It's not a reality. If he would have as much emunah in Hashem as he has in his brother in Queens or in Boro Park, believe me, he would be the biggest tzadik in the world. 


Our first job - and it's a big job - is to actually believe in Hashem, to gain an awareness that He's right here. And then we can think about thanking Him for our health.


So don't be surprised at your little child. However don't give up hope. You keep on talking to your little child and don't think that he's not listening. The child might laugh at you, but the words go into his heart. And those seeds of emunah are going to remain there. And someday they might bear beautiful fruit. (TAPE # 628)
Reprinted from the July 22, 2017 email of torasavigdor@gmail.com
A Secret Ingredient for
A Delicious Marriage

By Rabbi Moshe Meir Weiss
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Many of us have a favorite aunt or uncle.  Why are they our favorites?  Because they always have something nice to say to us.  “Oh, you’re so special.”  “You’re the prettiest!”  Or, “I always knew that you would amount to something big.”  These compliments are music to our ears and are instant pick-me-ups to get us through the vicissitudes of life.  It therefore goes without saying that compliments in a marriage make the union much more sweet and pleasant.


The reverse is also true.  We intensely dislike criticism.  If our partner is always finding fault in us, it severely dampens the enjoyment of being together. Constant criticism generates a dislike of spending time together which, understandably, is a severe blow to marital success.


We all know this equation. Compliments are great; criticism is a downer. So, how come in the average marriage the ratio of criticism to compliments is 80/20 – if we’re lucky? Since praise and accolades cost us nothing, why are we so stingy with our compliments and why does criticism flow so freely from our lips when we know that it’s so destructive to the mood of the home?


Let me share with you a simple secret to explain this puzzling dynamic. We complain and criticize naturally when something is wrong or is missing. For example, a husband walks into the home and trips over the laundry strewn on the stairs, and then he walks into the kitchen and, instead of seeing the table set for dinner, he sees the cereal bowls not cleared away, he then wrinkles his nose in disgust from the smell from the leftover pots and pans from last night’s dinner.  With exasperation, he calls out to his wife in an annoyed tone, “What did I walk into? The city dump? Is it too much to expect a little order and something to eat at the end of a hard day?”


Another example. A wife goes out shopping to the butcher, who accosts her “Mrs. Schwartzkopf, you have some nerve walking in here with the size of your bill. Please don’t come again unless you bring a check.” She then goes to the grocery who similarly assails her in front of other customers.  “When will you have the decency to pay at least some of your overdue bill?”  She then goes home to her husband and attacks him.  “My mother warned me that you’re a loser. Why can’t you bring home some money?  I’m embarrassed to go out of the house.”


Now, let’s examine the flip side. A husband comes home and the house is spotless, the aroma of a freshly brewed cappuccino and the smell of freshly baked rum cake wafts through the air. Does he gush lovingly to his wife, “What an unbelievable homemaker you are?” No!  He thinks that it’s expected. After all, he works a long day.


Likewise, if all the bills are paid and no collection agency calls are haunting the family, the butcher runs out to offer the choicest slice of meat and the grocer has the order waiting with a smile, does the wife come home and say, “What a special man you are!” These things are expected and it was “part of the deal.” 


In short, we are motivated by that which is missing or wrong to criticize and complain but we have no such natural motivation to compliment. We need to be self-motivated to do so, realizing that it simply makes the home a sweeter place to be. Furthermore, in Torah terms, it is a fulfillment of “V’ahavta l’rei’acha k’mocha – Love your fellow man/woman like yourself.” For, just like we covet compliments and praise, we should offer them to our spouse.


This balance between criticism and compliment is referred to in the verse, “Yeish boteh k’madkores chorev u’lishon chachomim marpeh – There are those who utter and it’s like the piercing of the sword, while the tongue of the wise is healing and soothing.” 


I heard from Rav Avigdor Miller, zt”l, zy”a, that many spouses, upon visiting the gastroenterologist, find out that they have multiple stomach ulcers.  Often, says Rav Miller, this comes from the shrewish tongue of a marriage partner, whose multiple naggings and criticisms act as a dagger to the stomach lining causing much ulceration.


So, the smart husband and wife will develop a vocabulary of praise such as “I admire this about you,” “What a wonderful thing you did,” “How lucky am I to be with you,” “How smart I was to marry you,” “It’s a pleasure to come home to you,” “You make life worthwhile.” 


The more you do this, the better you will get at it. One thing more: it’s important that praise be sincere and not mere lip-service, as we taught, “Divray emes nikorim – Words of truth are recognizable.”  In the merit of accelerating the compliments to our life’s partner, may Hashem bless us with long life, good health, and all kinds of sweetness.
Reprinted from the December 8, 2015 website of Matzav.com

Dreaming of the 

Bais Hamikdosh

By Daniel Keren


Rabbi Moshe Weinberger, Rav of the Agudath Israel of Flatbush spoke at last week’s Independence Day legal holiday Yarchei Kallah sponsored by Hakhel at the Agudath Israel of Madison (Zichron Chaim Tzvi) in Brooklyn on the topic of “Dreaming of the Bais Hamikdosh.” Hakhel is a Flatbush-based organization dedicated to promoting a greater awareness of Torah-true values in our community.


Rabbi Weinberger spoke of how difficult it is for us today to appreciate what we are missing since it was so long ago that our holy Sanctuary in Yerushalayim was destroyed. When the Bais Hamikdosh stood, there was clarity among all the Yidden who came three times a year to be oleh haregel, making pilgrimages for Pesach, Shavuos and Succos.

Involved in Mundane Activities


Today, without the Bais Hamikdosh, we find ourselves involved all week long in the hasty and time-consuming pursuit of earning a parnassah and other mundane activities that take our mind off of Hashem. All would be lost if not for Shabbos, which Rabbi Weinberger noted is the opportunity for us to realize that the rest of the week is just an illusion.
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He quoted Rav Shraga Feivel Mendlowitz, zt”l, whose love for Eretz Yisroel was so overpowering and  who said that a frum Yid who goes seven days and doesn’t once think of Eretz Yisroel is ra, wicked.


Rabbi Weinberg told of the time that Rav Mendlowitz was once outdoors with some bochrim (yeshiva students) at Bais Medrash Elyon in Monsey. He picked up a rock and all of a sudden an ant that had been hidden underneath the rock became visible. Rav Mendlowitz asked the students, “Before I picked up this rock, what did this ant think?


“He probably thought that this rock was the entire world. Now that I have picked up this stone, the ant can see the sky as illuminated by the sun, the trees and the grass – a complete and stunning revelation.”

Our Dreams and Objectives 
Are Mostly False Illusions


And that, Rav Mendlowitz told the bochrim is go to happen to all of us when Hashem brings us the Geulah and restores to us the Bais Hamikdosh. We will realize that all of the dreams and objectives we devoted our strength towards acquiring were just as much a false illusion as the rock that previously covered the ant.


Rabbi Weinberg continued, “This world is an illusion. The Borei Olam, the Creator of the World not only created the world in the Six Days of Creation, but He is continuously creating the world every second thereafter.


Why didn’t Moshe Rabbeinu age? When he died, the Torah teaches us he was just as strong and vital as when 40 years before he led the Bnei Yisroel out of Mitzrayim. Rabbi Weinberger quoted Rav Yitzchak Hutner, zt”l, the Rosh Hayeshiva of Yeshiva Rabbeinu Chaim Berlin as explaining that the aging of human beings was created by Hashem to give people the free choice to believe the illusion that the world actually exists on its own.

Moshe Rabbeinu Clearly Understood 
The Emes of this World’s Existence


If we truly understood that the world exists only because it is being constantly recreated every second by Hakodesh Baruch Hu, the need for humans to age and grower older and weaker would no longer exist. Because Moshe Rabbeinu so clearly understood this emes about the connection between the world and Hakodesh Baruch Hu, it wasn’t necessary for Hashem to make Moshe grow older and weaker during the 40 years he guided the Jews in the Midbar.


Rabbi Weinberg quoted his rebbe, Rav Mordechai Gifter, zt”l, the Rosh Hayeshiva of Telz in Cleveland that there is a Torah with the Bais Hamikdosh and there is a Torah without the Bais Hamikdosh. But, we must realize that there is a significant difference. We can only hope to have the ultimate clarity that comes from learning the Torah that is learned with the Bais Hamikdosh is existing and in full spiritual glory.


If we realize that this world in which we currently live without the Bais Hamikdosh is one of illusion and falsity, one can then develop the desire for the true Geulah and the restoration of Hashem’s Sanctuary in Yerushalayim. Rabbi Weinberger noted that today we have three types of miniature sanctuaries – the shul or beis medrash, the Jewish home and our individual existences. 


If we really want Hashem to restore the true Bais Hamikdosh, we must work on personally improving how we behave in our shuls, our families and ourselves. And if we all try and make holier these three bais hamikdosh me’ats, we should all be worthy that Hashem will help us to the ultimate redemption and that all our dreams should be for good.
Reprinted from the Parshas Devorim 5770/2010 email of Shabbos Stories for the Parsha. Originally published on the Matzav.com website.
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